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Cbxiat, u erideot &am St. John xxi. 15, tc., where oar 
XjOti, after having asked him, X>o*t ikou Ime me more 
U>a» tiese t tbrice committed to his care all Ms lambt 
sad. aU his sheep — that is, his whole church. 
BiiFi,T — The charge giTen to Peter was afterwards 

S'ren to all the rest of the Apostles also — Matt, xviii. 18. 
tt supposing (which there is no reason to doubt) that 
iMM)atttie chief of them, answering to the chairman, 
president, speaker, &c., of any college or assembly, it 
U plain that he did not rule them as Sovereign, dictating 
to them their faith and conduct. We find Peter (Acts 
Till. 14) not sending them, but sent iy them, along with 
John, to Samaria. And we And St. Paul openly with- 
standing him when he was to be blamed. By preaching 
to the Jews on the day of Pentecost, and afterwards to 
Cornelius, Peter did lay the foundation of the Christian 
Church among Jews and Gentiles. But if he, or any 
supposed successor of his, had had authority to decide 
infallibly all doubts and disputes among Christians 
throughout the world, St Paul, when taking leave of 
the elders at Miletus, and foretelling their dangers 
(Acts XX., 28) would certainly not have omitted to 
refer them to Peter, or the Pope, or the Church of 
Borne. 

Objection 60. — Protestants will have it that the 
Pope or Bishop of Home is Antichrist. 

The contrary is evident bom their Bible (2 These, ii. 
4) where it is said of Antichrist, the man of sin, that he 
opposeth and exalleth himself above all that is called God, 
or that is worshipped; so that he as God sitteth in the 
temple of God, showing himself that he is God. No pope 
ever did this. Item 1 John ii. 22, where it is said that 
Antichrist denieth that Jesus is the Christ, which the 
Pope confesseth and maintaineth, and therefore cannot 
be Antichrist. 

, Many more articles might be alleged, in which the 
doctrine or practice of Protestants is condemned by their 
own Bible; but these sixty points are more than suffix 
cient to convince all sincere lovers and seekers of truth, 
that the Word of God is on the Catholic side. 

Beplt — If any man presumes, without being able to 
show any warrant for it in Scripture, to call himself 
Christ's Vicar and Vicegerent upon earth, and pretends 
to have the power of delivering souls from suffering in 
the other world (by the indulgences wliich he either 
gives or sells), this does look something like exalting 
himself into the temple of God. 

Many passages, besides, might be cited from Scripture, 
to show that the Cliurch of Borne lias greatly departed 
from God's Written Word. But we have thought it 
best at present to confine ourselves to those which the 
Roman Catholics have themselves made choice of in this 
tract. And they invite all sincere lovers and seekers of 
truth to judge for themselves on which side the Word 
of God is ; in which invitation we heartily concur. 



Cort£«jionaeuce, 
THE USE OF BELLS IN IRELAND. 

TO IHE EDITOR OF THE CATHOLIC LATMAM. 

Sir — As probably some of your readers may be igno- 
rant of the importance of bells, in the eyes of no incon- 
siderable portion of the Roman Catholic population of 
Ireland, and others may feel a curiosity, at least, to 
know what pretence there is for baptizing them, as, it 
appears, is still the practice in some places, 1 beg to call 
your attention to the fact, which probably you are 
already aware of, that bells have always been deemed 
objects of peculiar, and even superstitious reverence by 
the Irish, and are so to this day, at least in some 
places. 

If Father Colgan be to be credited, which no doubt he 
is, at least to the extent that the wonders he relates 
were extensively believed in his day, many notable 
miracles were, in old times, worked by bells, and bells 
were oftentimes consecrated by the Pope and sent to 
saints for men to swear by. 

Colgan, in his " Acta Sanctorum," a volume now 
becoming very scarce and costly, tells us, that the Irish 
bad a great reverence for bells up to his day; and 
that their most solemn oaths were by them. St. Gildas's 
bell was consecrated by the Pope, and sent to St. Cadoc 
for men to swear by. Various miracles were wrought 
by St. Iltutus's bell, and a King of Dublin was cured by 
applying St. David's bell to his cheek; to say nothing 
of the bell of St. Furseus, that was miraculously sent by 
him, in token of fraternity, to St. Cuanua, from Peronne, 
in France, and was seen by him and his disciples, when 
they were together in the fields, hovering over them like a 
bird, which, says the good Father, comforted them very 
mvch ;' nor of that of St. Fechinus, by which he 
brought Tyrechanus from Rome to Cashel, more than 
1500 miles.f But I cannot pass over a still more 
remarkable instance of the importance in which bells 
were held by Irish saints, related at large by Colgan 
in his Life of St. Moedoc. 

St. Moedoc was one day troubled that he had not 
asked St. David (whose bell cured the King of Dublin, 
before mentioned) who was to be his confessor in Ire- 

* Colgan'5 Acta Sanctorum veteris et Maoris ScoiIjb 'sen Hiberoise 
p. Sil. 
t Idem, p. 133. 



Ugdd. Upon this weighty business, away he waUu ov«r 
tbe aea, towards Wales ; an angel met him upon the 
sea, and chid him for his boldness, whereupon the niiit 
plainly told the angel he trusted to God's omnipotenoy 
and goctdness. But the angel (whom some will, donbtless, 
deem little better than a heretic for so doing), replied, 
that he went upon a needless errand, for he needed no 
confessor besides God himself ; but if he would have a 
witness of his conscience, be should choose Molua. Upon 
this he resumed his journey (or voyage) home, but 
scarcely had returned when straightway he bethinks him- 
self that his bell was in Britain, (how he came to leave 
it behind him is somewhat unaccountable, especially as 
he had already worked great miracles with it — see Col- 
gan, p. 210, ch. IS^unlesa it were to give occasion for 
the joyful and unexpected miracle which restored it!) 
for, lo ! no sooner had he need of it than he beheld the 
cymbal forthwith coming over the sea to meet him I 
"which he receiving so miraculously," says Father 
Colgan, " gave God thanks for it."* 

Such miracles or superstitions as these, collected 
among many others, in so grave a writer as Father 
Colgan, who obviously believed and intended his readers 
to credit every one of them,t will make more credible a 
story told by Bishop Jeremy Taylor, who was Bishop 
of Down and Connor in the year 1661, and whose name 
has several times been made honourable mention of, and 
sometimes by Roman Catholic writers, in your pages. 
See the 10th volume of his works, preface, p. cxxii. 
Ed. 1828. 

" I was lately," says the good bishop, " within 
a few months, very much troubled with petitions 
and earnest requests for the restoring a bell, which 
a person of quality had in his hands in the 
time of, and ever since the late rebellion. I could 
not guess at the reasons of their so great and vio- 
lent importunity, but told the petitioners, if they 
could prove that bell to be theirs, the gentleman was 
willing to pay the full value of it, though he had no 
obligation to do so, that I know of, but charity ; but 
this was so far from satisfying them, that still the im- 
portunity increased, wliich made me diligently to in- 
quire into the secret of it. The first cause I found was, 
that a dying person in the parish desired to have it 
rung before him to church, and pretended he could not 
die in peace if it were denied him ; and that the keep- 
ing of that bell did anciently belong to that family, 
from father to son; but because this seemed nothing but 
a fond and unreasonable superstition, I inquired 
further, and at last found, that the;/ believed this 
bell came from heaven, and that it used to be car- 
ried from place to place, and to end controversies on 
oath, which the worst man durst not violate if they 
swore upon that bell, and the best men amongst 
them durst not but believe him ; that if this bell was 
rung before the corpse to the grave it would help him 
out of purgatory ; and that, therefore, when any one died, 
the friends of the deceased, whilst the bell was in their 
possession, hired it for the behoof of their dead, and that, 
by this means, that family was in part maintained. I 
was troubled," adds the Bishop, "to see. under what 
spirit of delusion those poor souls do lie, how infinitely 
their credulity is abused, how certainly they believe in 
trifles, and perfectly rely on vanity, and how little they 
regard the truths of God, and how not at all they drink 
of the waters of salvation. For the numerous compa- 
nies of priests and friars amongst them take care they 
shall know nothing of religion but what they design for 

them I speak that which 1 know to 

be true by their own confession, and unconstrained and 

• Idem, p. 210. VltaMiidocI, c. 2D— " Qao««m die cumesset S. Moedoc 
jiixta mare, dixit fratrlbus suis. paenitet me quod non intcrrogaTerim, 
ma^istrum meum David, ut indicaret mibi, quis in Hiberaia esset 
pater cODfessarius meus ; et nolentes disclpaU ejus Ire cum eo, Tel 
narem ei prceparare, timeotes multuiu mare ; yir Dei ambulavit 
super mare, Toleus ita pertransire usque ad Brltanaiam ad magistrum 
suum David. Tunc Angelas venil ad euro, dlceos, maguam auda- 
clam feclstl. Respondit ei S. Moedoc dicens, pro audacia uon feci, 
sed pro Dei poteotia et benignitale. Dixit ei Angelus HOB est tibi 
necesse habere palrem alium confessarium prseter Deu.'n. Ipse enim 
scit purisslmam confessionem tuam, sed tamem si vis habere testem 
coDscieatiae tuae, habeto Moluam Hlium Coche patrem Confessariura 
tuum ad Deam. Tunc reversus est S. Moedi>c de marl ad Hiberniam 
el intravit portum in regione Una. Kinselach in oppido, quod dicitur 
Ardlathrum ; el cum ibi sedisset in loco, qui dicitur Acheil, cogitavit 
quod oblitus esset cymbalam suum In Britannia— Cumque nccesse 
illi esset, ul percuteret, cymbalum ipsum trans mare veaiens juxla 
se vidit prope in littore— tunc vir Dei accipiens eymbalum suum 
gratias Deo agit." 

T As Colgan's work is so scarce, and some of our educated readers 
may feel curious to see in his own words the various uses lo nhich 
bells were applied in his day, we ihlnX it may be acceptable to them 
to give the following passage in the oriijinat Latin. [ Ed. C. L. ] 

" Tintinnabuium, quo in variis utlbut. more sanctorum istiut pa- 
trite et sacuii utebatur, c. 12. 

" Frequenlissima mentio tintinnabulorum, cymbalorum, et campa. 
nularum in viLis Sanctorum gentis noslrae et Britannic^ : utebanlur 
Istis In primis pro sisrois officii divinl, tempore silentU pro discipuUs 
aliisve vocaudis : Item inter iavocaodum ouminis auxilium contra 
ecclesievel servorum Dei opprj-s^ores contemptores, veialiteraliquid 
contra immunttatem ecclesiasticana attentanles. Et quia tunc, dum 
pa\ssibaat\xt pturima Jiebant Mrr^cu^/i, in similium pnnilione, cape- 
runt postea esse in magna renfratione apud poputura, et pturima non 
solum eo&tra ecclesiasiicflB Immuoltatis violatores sed et in injirmi- 
talibu* curandis, in furtis et perjuriis dst-^gendis. atiaque omnis 
generis per ea Hebunt miracuta. Diebus nostris extileruut plurima 
alia in Hiberuia auro, argento et gerotnls tecta, qua magna exparCe 
ab h£ereticis, isti auro et argento iohiantibus, sunt destructa; partim 
tempore persecutionii custodieutlum tlmore in putaos et caveas con- 
jecta. vel alia negtigeuliit deperdita, ex aliqua etiam parte pia Catholic 
corumdevoaone preservata, in magna /tabentur devati-jne.—p. 149. 



uninvited narrati vet. .... and if thiabereligioii. 
it is snob a one m ought to be Te^oved by «ll the ttiw^ 
ritei of reason and retigian, lest the people perish, Mt^ 
their souls be cheaply given away to them that miiai 
merchandise of souls who were the purcha^ (nd prioe <^ 
Christ's blood." 

The following paragraph I think deserves to be added* 
and does honour to the heart, as well as the discernment 
of the good prelate— 

" Having given this sad account, why I did consent t<} 
be engaged in controversy, otherwise than I love to be : 
and since it is not a love of trouble and contention, but 
charity to the souls of the poor deluded Irish, there is 
nothing remaining but that we humbly desire pf God to 
accept and to bless this well-meant labour of love, ancl 
that, by some admirable ways of his Providence, he will 
be pleased to convey to them the notice of their daU'* 
ger and their sin, and to de-obstruct the passages of ne- 
cessary truth to them ; for we know the arts of ibeij; 
guides, and that it will be very hard that the notice <^ 
these things shall ever be sufi'ered to arrive to the com- 
mon people ; but that which hinders will hinder until it 
be taken away. However, we believe and hope in God 
for remedy, for, although the emissaries of Rome use all 
arts to keep the people from the use of the Scriptures, 
the wells of salvation, and from entertaining notice oC 
such things, which from the Scriptures we teach; 
yet, as God found out a remedy for the Israelites of old, 
when the Philistines would stop the patriarchs' wells, 
and the wicked shepherds of Midian would drive their 
neighbours' flocks from the watering troughs, so He will 
also for the poor, misled people of Ireland, and He will 
take away the evil minds, or the opportunities of the 
adversaries hindering the people from instruction, and 
make way, that the truths we have here taught may 
approach to their ears, and sink into their hearts, and 
make them wise unto salvation. Amen." 

That your ably and temperately conducted publication 
may be extensively useful in furthering the prayer of 
this eloquent and pious man. Bishop Jeremy 'Taylor, is 
the sincere wish of your constant reader, 

HlBEBttlCUS. 



ON IMAGE WORSHIP. 

25th March, 1853. 
Sir — I did not intend to have made any further remarks 
on the subject of my former letter, image worship and 
miracles, but Mr. Collelte's letter, in the March number 
of your journal, has induced me to recur to it again. 
My letter was a simple explanation of the relative respect 
which Catholics pay to images — similar, in fact, to the 
respect paid to the representations of those dear to us, 
and greater in proportion as those represented are more 
venerated, and that we are not called upon to believe in 
those miracles, which you seem to point out as essential 
to our faith. Mr. Colletto concludes his letter with 
this charitable remark — "1 am willing to believe that yotur 
correspondent, Sidrach, and many other of our Christian 
brethren, are Roman Catholics only from education, 
prejudice, and ignorance of the true Gospel of Jesus 
Christ ; did they know the doctrines and teaching of 
their Church, and what true Protestantism is, they 
would cease to be members of the Roman Catholic 
Church." 1 agree with Mr. Collette, that if the teach- 
ings of the Catholic Church are such as you and he describe 
them to be, the sooner we leave her the better; but, 
without meaning any disrespect, I cannot take you as 
exponents of our doctrines, and be assured that if they 
were so much opposed to Gospel truth and commoa 
sense, as you suppose them to be, the many learned 
men who are daily overcoming education and prejudice 
would not embrace them. I know as a Catholic what I 
am bound to believe, but you fall into a grave error in 
not distinguishing between articles of faith, in which 
all Catholics must believe, and scholastic opinions or 
private considerations of which every individual 
may judge for himself. The respect for images is 
no article of faith, but a pious practice, recom- 
mended by the Church, and we find that it prevailed 
from the earliest period. We learn from Tertullian 
that it was usual in his time to represent our Saviour ott 
the chalices as the good Shepherd (lib de Pudicitia'). 
Eusebius speaks of an image of our Saviour in brass, 
which hail been erected by the woman who was cured by 
the touch of his garment, and the historian Sozomen re- 
lates that the fragments of thiB*statue were collected by 
the Christians and placed in their Church. Eusebius and 
Chrysostom tell us that the figure of the cross was held 
in great veneration ; and even Martin Luther warmly de- 
fended our doctrine respecting crosses and images against 
Carlostadius. Dr. Hawarden teaches with Delphinus 
that if in any place thero is danger of real idolatry or su- 
perstition from pictures, tliej ought to be removed by the 
pastor, as St. Epiplianius destroyed a pious picture, and 
as Ezechias destroyed the brazen serpent ; and, as Dr. 
Milner says, if you should become a Catholic, as I pray 
to God you may, I shall never ask you if you have a pious 
picture or reUc, or so much as a crucifix in your posses- 
sion, neither will you be required to believe in wonder- 
working pictures and statues. You will ask me on what 
ground would I defend making pilgrimages to the wink- 
ing image at Rimini, or to the image in the Casa Santa, 
at Loretto. I do not believe in any power in those imagea. 
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but I consider that it is quite consonant with the religious 
feelings of those who believe that God has displayed ex- 
traordinary manifestations of his power in particular 
places, to visit such places, and pay to God there the tri- 
bute of their devotion ; but not to pay it to images on any 
account, even though they stepped down from their pe. 
destab and walked. 

SlDBACH. 

The remarks which we made in the November num- 
ber of our journal ("page 122), as well as our observa- 
tions on the former letter of " Sidrach," have already 
put our readers in possession of our views on the im- 
portant subjects which he discusses; and we do not 
deem it necessary to repeat them now. We have only 
•pace to make one or two brief observations on the new 
topics which " Sidrach" has introduced in his present 
Communicatioo. 

He says that we have " fallen into a gnve error in 
not distinguishing bitweeu articles of faith, in which all 
[Roman] Catholics must believe, and scholastic opinions 
or private considerations." This charge must have been 
advanced through inadvertence; inasmuch as, in all 
our discussions of the points of difference between the 
two churches, we have studiously endeavoured to guard 
ourselves against the very error which " Sidrach" con- 
demns. Let him turn, for example, to the article on 
" Auricular Confession" in our present number, and he 
will find that in this, as in all other instances, we have 
been careful, not only to assign a prominent place to the 
decrees of the Council of Trent, but even to quote their 
exact words. If " Sidrach" will refer us to any other 
more authoritative exposition of the creed of the Church 
of Rome, we shall readily bring it forward. In the 
course of our arguments, indeed, it is sometimes difficult 
for us to avoid noticing "private" or '• scholastic" opi- 
nions. Roman Catholic controversialists are so fond of in- 
sisting on the unity of their own Church, and the divisions 
of Protestants, that we have occasionally felt it neces- 
sary to prove that the Church of Rome has, from time 
to time, been rent asunder by as deep dissensions as 
any which can be alleged against other branches of the 
Catholic Church ; but we have ever been careful to 
avoid the error of imputing the extreme opinions of in- 
dividuals to the whole Roman Catholic body. 

" Sidrach" goes on to state, that " the respect for 
images is no article of faith, but a pious practice recom- 
mended by the Church." This assertion of our corre- 
spondent surprised us not a little. We opened the decree 
of the Council of Trent (Sess. xxv.), which, after re- 
citing that " due honour and veneration is to be paid 
to the images of Christ, the Virgin, and other saints," 

in the next paragraph adds the significant words "If 

any person shall teach or think contrary to these de- 
crees, let him be accursed." (Si quis autem his decre- 
tii contraria docuerit ant senserit, anathema sit.) Is 
the Church of Rome w(rat to recommend her pious prac- 
tices to her people under the dread alternative of an 
anathema ? We always believed that this terrible sen- 
tence was reserved for those obstinate heretics who re- 
jected articles of faith. Yet here we see, that it is 
denounced against all who even think that " due honour 
and veneration" (whatever that may mean) is not to 
be paid to the images of the saints. Either, therefore, 
image worship is an article of faith, or else the Church 
of Rome is more uncharitable than our correspondent 
would willingly have her thought. 

The next plea urged by " Sidrach" on behalf of this 
practice is, that it prevailed from the earliest period ; 
and in proof of this he adduces some passages from 
TertuUian, Eusebius, and other writers. It is a dan- 
gerous thing to quote isolated allusions from ancient 
authors in support of opinions which they would be the 
first to condemn. We are sure, that if our correspondent 
had ever read the following extract from TertuUian, 
he would scarcely have relied upon his authority in 
support of image worship. " When the devil," says Ter- 
tuUian (de Idol. p. 86, Par. 1075,) " introduced into 
the world manufacturers of statues, and images, and 
representations of every description, that rude traf- 
ficking of human calamity derived both its name 
and its profit from idols. Hence every act which 
produces an idol, in whatsoever manner, becomes 

the head of idolatry Consequently, 

every form or diminutive image must be called 

an idol. Wherefore, to eradicate the 

very basis of idolatry, the divine law proclaims; 'ye 
shall not make an idol;' and it forthwith subjoins; 
♦ nor the likeness of the things which are in heaven, 
and which are in earth, ami which are in the sea.' " 

AVe invite the attention of our readers to this re- 
markable passage. Not only does TertuUian interpret 

the second commandment literally, as we have done 

in accordance with the great body of English Divines, 

and aijainst the decrees of the Council of Trent but 

he goes much further, and does not hesitate to as- 
sert, that the devil was the author of the arts of 
statuary and painting. This very exaggeration adds 
to the value of his testimony against the prevalence 
of image worship in his day; for he never would 
have used such strong language in condemnation of 
these arts, if the Christians, in his time, notoriously 
venerated images. If " Sidrach," instead of relying on 
the authority of Bishop Milner, had taken the trouble 



to refer to the passage of TertuUian which he cites, 
he would have teen what little support it lends him. 
(The words are these (p. 563.), " cui si iUe forte patro- 
cinabitur pastor, quern in calice depingis . . . de quo 
nihil libentiusbibas, quam ovem poenitentise secundse.") 
The allusion to the sheep renders it probable, that the 
cup refeired to by TertuUian represented a scene from 
our Lord's well-known parable, not a personal likeness 
of the Saviour; but even granting that the latter is 
his meaning in this passage, which must be admitted to be 
very obscure, Tertullian does not assert that this was 
a prevalent custom in the Church; nor does he give 
the least hint that any special reverence or vene- 
ration was paid to this figure ; on the contrary, he 
plainly intimates his disapproval of such representa- 
tions, by adding the words, " Ast ego ejus pastoris 
Scripturas haurio, qui non potest frangi." "I," saith 
he, " imbibe the Scriptural representations of that 
Shepherd, who cannot be broken" — i.e., the history of 
Christ in his holy Word, the superiority of which Ter- 
tuUian contrasts with frail, perishable memorials of 
wood or metal. To this picture of our Lord— a picture 

drawn by the pencil of the inspired Evangelists we 

would earnestly invite the attention of " Sidrach," and 
of our other Roman Catholic readers. It is one which 
they cannot study too often, or prize too highly. 

Eusebius is "Sidrach's" next authority, which he 
borrows, like the former, from Bishop Milner, who, as 
usual, overstates, or rather misrepresents the meaning 
of the original. Eusebius does not assert that a brazen 
image of our Saviour was erected by the woman whom 
he cured. He saw a brazen statue, indeed ; but'he takes 
care not to pledge himself to the truth of the s'tory, for 
he twice uses tlie cautious phrase "they say" (iXfyoj/). 
Eusebius, as is weU known, Uved about three hundred 
years after our Lord, in which period many false stories 
and legends would naturally arise. He further adds, at 
the end of the chapter, a pretty severe condemnation of 
this practice of erecting statues, which he traces back 
to the times of heathen superstition. " It is probable 
enough," he says, " that those ancients, according to the 
custom of the heathens, were wont, unadvisedly, to 
honour all those after this manner as saviours, by whom 
they have been any ways benefitted." The Greek word 
is ait apaipv>.aicr<.>f, which Valesius (the eminent Ro- 
man Catholic editor of Eusebius) translates " incon -si- 
derate et imprudenter, contra veterem disciplinam,".— 
i. e., inconsiderately, unadvisedly, contrary to the doc- 
trine of the ancients. So much for the testimony of 
Eusebius. 

AVe cannot now discuss the other passages cited by 
" Sidrach," from Bishop Milner, but we hope, on some 
future opportunity, to return to this subject. Mean- 
while, we would request our correspondent (whose good 
temper and moderation we gladly acknowledge) to read 
the original authorities himself; and, unless we are 
greatly mistaken, he will see much reason to distrust 
his clever and plausible, but very unsafe guide. 



TRANSUBSTANTIATION. 

TO THE EDITOR OJ THE CATHOLIC LAYMAN. 

Sib— You will excuse the presumption of a layman 
if I protest against your tacit acquiescence in the view 
incidentally put by " Catholicus," of the question of 
'Transubstantiation. I cannot believe it to be a ques- 
tion <ii fiyuralii-e or literal interpretation of our Lord's 
words on tlie institution of the Eucharist. I deny that 
Roman Catholics interpret them as literally as Protes- 
tants, or that Protestants resort to as many figurative 
interpretations as Roman Catholics. To rest so momen- 
tons a question on any delusion of words is most dan- 
gerous. Misplaced epithets generate false ideas. 

Both sides are too apt to think that the whole ques- 
tion in dispute turns on the "material" instead of the " spi- 
ritual" presence of our Lord's body and blood. The 
Roman Catholic controversiaUst thinks he has proved all 
when he advances his arguments in favour of the material 
presence. To me it appears that all that is worth dis- 
puting in his faith yet remains unproved. I am firmly 
convinced that the material presence is a mistaken view; 
but yet it appears to me a mere matter of abstract 
theory, not directly influencing practice or involving 
religious guilt. 

The dead body of our Saviour, deprived of his " soul 
and Divinity" (the mere flesh), was not worshipped when 
laid in the tomb ('), nor the blood that flowed from his 
wounds on Calvary. Were a portion of one substituted 
miraculously for the consecrated wafer, and of the other 
to fill the chalice in place of the wine, it would, indeed, 
literally and exactly fulfil the words of the text, but it 
would form no grounds for believing that either or both 
of them were the actual Deity incarnate. We may be- 
lieve the bread to be his body, without perilling our souls 
upon our judgment; but we cannot offer the adoration 
that is due to God alone to the consecrated bread, with- 
out a tremendous risk. 

This is the important point that controversialists 
usually omit. What exact name should be given to 
such an act of adoration, assuming it to be founded in 

(1) Ve And Mary Magdalene sitting at the sepulchre (Mat. xxvii. 
61), but worshipping Him od bit appearance after the resurrectiou 
(xxTiil. 9.) 



error, I do not pretend to say. It may not, perhaps, 
be actual idolatry, for it is offered under the conceptioa 
that the Deity himself is its object ; but it certainly 
very nearly approaches it, and must, at least, invol^ 
an awful responsibility. The commands to worship 
none but God himself, " in spirit and in truth" — no 
material emblem of him — are plain and peremptoiy. 
We need commands as express to justify our adoration, 
of aught in apparent violation of these. The onus is 
thrown on those who make an exception to a plain pre- 
cept, to show that they do not bow down before senseless 
matter. 

Bearing this in mind as the moat momentous point 
in the doctrine of Transubstantiation, let us see whe- 
ther the " literal" meaning of the words will justifV 
such a dogma of the Divine and adorable presence, or 
whether the Roman Catholic doctrine be not only figu- 
rative, but even imaginative. 

Let us take the words of institution in St. Matthew 
('), as well as the explanatory version in the Corin- 
thians, and then place after the text the authoritative 
definitions condensed from the Council of Trent (^). 

St. Matthew says — " A» they were eating," &c. 

Council of Trent — " It must not be after eating, bvt 
after fasting." 

St. Matthew—" Take, eat," 4c. 

Council of Trent — " Not only eat this, but adobe it as 
the Deity, and offer it as the same sacbifice that was 
offered by our Saviour on the cross." 

St. Matthew — " Drink ye alt of it," &c. 

CouncU of Trent— " Do not all drink of it; let only 
the few who are ecclesiastics drink of it." 

St. Matthew—" This is my body," &c. 

Council of Trent — " This is not my body, but my 
body AND blood, niy soul and Divinity — the Deity." 

St. Matthew — " This is my blood of the New Testa- 
ment," &c. ; and St. Paul and St. Luke—" This is tht 
New Testament in my blood," &c. (_*). 

Council of Trent — " This is not my blood, nor is it 
the New Testament ; but it is my blool and body, my 
soul and Divinity — the Deity." 

St. Matthew says — "/ will not drink of this fruit of 
the vine," &c. 

CouncU of Trent—" The fruit of the vine of which I 
speak is not the fruit of the vine ; but is this Jesus 
Christ, who hold it in my hand, and say, / will net 
drink of it till," &c. 

St. Paul says — "Js it not the communion of the body of 
Christ ?" (»). 

Council of Trent — " Is it not the body itself, and not 
our communion of (icoij'wi'ta) — participation in — the 
body ?" 

N.B — The sacrifice, or victim, and our participation 
in it, or its benefits, are two very distinct matters. 

St. Paul says — "My body which is broken," &c. ('). 

The Council of Trent says — "This is not that 
which Christ 'brake' — it is not to cXufifvor — not that 
which IS, but that which shall be broken" {J). 

St. Paul and St. Luke say — " Do this in remembrance 
of me." 

Council of Trent — " Do not do this in remembrance of 
him who ' sits for ever at God's right hand,' but in his 
actual preseuce, with human body and incorporated 
Divinity." 

St. Paul says — " For we beiny many are one bread and 
one body ; for we are all partakers of that one bread ('). 

Council of Trent — " Neither of the breads here spoken 
of are literal, neither of them means bread, and both 
figurative meanings are diflerent." 

St. Paul says—" This bread," ^c. ; (») but the 
Council of Trent says — " This bread, referred to thrice 
by the Apostle, after its consecration, does not, any 
one of the three times, mean literal bread." 

St. Paul says — " Not discernina the Lord's body." 

The Council of Trent says — This is spoken of the 
unworthy ; but it is only figurative, as neither worthy 
nor unworthy do literally discern ("•) the Lord's body, 
which, though there, can never be discerned." 

I trust, sir, that till " Catholicus" can explain these 
vital discrepancies we shaU hear no more of the Roman 
Catholic being the literal interpretation ! Whether it 
be the natural one is another matter — that we can argue 
separately; but the vulgar are apt to assume, that 
however that part of the argument might lean to the 
Protestant views, the letter of the text is with Roman 
Catholics. I cannot see any foundation for such a pre- 
judice. 

But for the space I have already occupied I should 
proceed to show that the Protestant interpretation flows 

(21 xxTl. !S. 

(3) I need hardly say, that the words themselvesare not here copied, 
but what appears to be their short effect, as given In the Council, and 
as developed in the Catechism. 

(4) 1 Cor. il. 25. Lulie nil. 20. 

(5) 1 Cor. I. 16. 

(6) I Cor. xi. 24. 

(7) Tliiactiange of tense is made because it is supposed to identify the 
Eucharist with Christ's actual body tliat should be brulten on the 
cross. It is curious tliat it Mas nut observed that it would have just the 
opposite effect. Christ's body Wiis not broken on the croaa ; and some 
stress is laid on the fact by St. John, lix , 33 " They bralie not Ida 
legs," and v. «6— " That tile Scripture might be fulfilled, a bone of him 
aball not be broken.* 

(8) 1 Cor. %. 16. 

(9) 1 Cor. Yl. 26, 27, Sg. 

(10) Whatever different translations may be giren to this word, it 
cannot be literally understood by Romaa CatboUcs. 



